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was redolent of martyrdom and religious symbolism even though IRA members were for the 
most part anti-Church and atheistic followers of Marxist revolutionary ideology. 

There was great drama in the strikes and deathwatches. An iconography emerged with 
barbed wire from prison represented as crowns of thorns and the dying men seen in postures of 
crucifixion. The sacrifice of the mass was being enacted. Images and evocations of the Blessed 
Virgin as consoler were seen and heard. The sense of persecution and loss, and almost spiritual 
and existential feeling of injustice, is the substance of the memory of the hunger strike, but also 
of the potato famine, and Cromwell's armies in the 17th century. 

It is well that the 1998 peace agreement was made on Good Friday. But the Resurrection 
for the Protestants and Catholics of Northern Ireland has yet to take place. 

Conclusion 

The inescapable lesson of this analysis of the burdens of history on ethnic and sectarian conflicts 
is that even the most brilliant negotiator can at best help make a temporary deal between 
adversaries unless he or she also advances a genuine process of healing the wounds of history. It 
is distressing, even tragic, that diplomats, most politicians, and almost all professors of political 
science and international relations are ignorant of this relentless reality. The scientific evidence 
for the critical importance of healing is available as are methods and processes for carrying it 
out. Political leaders can acknowledge publicly the moral debts of their nations; senior clergy can 
do the same for their followers. Historians can undertake their own truth commissions in 
reviewing and revising tendentious studies and textbooks the way French and German scholars 
did after World War II. Television documentaries and public affairs programs can address the 
burdens of history. Educational tourism for both sides in an historic conflict can help people to 
come to terms with the past, or even rediscover some shared past glories with their contemporary 
enemies. Poets, playwrights, painters, sculptors, and composers can use their media to 
communicate messages of atonement. 

There have been brave, if fitful, attempts to integrate healing processes into formal 
peacemaking. The important gestures of British Prime Minister Tony Blair toward the Irish cited 
above are an example. Another example occurred when the U.S. State Department's Middle 
East peace team of Dennis Ross and Aaron Miller tried, unsuccessfully, to arrange for Yasser 
Arafat to visit the Holocaust Museum in Washington, D.C. in 1998. The diplomats thought that 
Arafat's symbolic acknowledgement of the burdens of history on the Jewish people might 
increase Jewish trust in the peace process. Ironically, while Arafat was ready to make the visit, 
an official of the Holocaust Museum, unmoved by the gesture toward healing, blocked it. 

But the struggle to raise public consciousness of the critical importance of actual healing 
in political relationships must and will continue. Perhaps the skeptics will be impressed finally 
by the efforts of the halt and lame Pope John Paul II. In the Jubilee Year 2000, he is exerting 
every fiber of his body to travel to the appropriate sites to acknowledge the moral debts of 
Christendom to its victims throughout the centuries: the Orthodox, the Muslim and Christian 
victims of the Crusaders, those savaged by the Inquisition, but above all to the Jewish people. 
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Perhaps. a new definition of realpolitik will emerge from these efforts that emphasize the 
essential role of reconciliation in diplomacy and peacemaking. Perhaps the idea of justice, in its 
broadest sense, will find its way into the thinking and agendas of diplomats and statesmen. 
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